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VIxTumowii-rymanurap ¢paHaap

a) knécnaHaétraH WHrMKM3 Ba  y30ek
Tunnapuaa cysnawyByYMnapHuUHr Tadhakkypuaa,
oHrmaa, KoHuenTocdepacuaga “Tyn” KOHUEenTu
yHMBepcan xoauca cudatvaa MaBxyd, YyHKU
yLBy KOHLEeNT KOMMYHMKaTMB HyKTau HasapaaH
MyxuM Ba 3apyp OymraH KoHuenTmap cupacura
Knpagum Ba y Tunnapaa BokenaHTMpunmam unoxu
nyK;

0) Tunnapga “Tyn”’ KOHUEeNTUHM
BOKEeNaHTUpyBUn BOcuTanap, SABHN
Bepbanusatopnap gesdpnu  Oapya  maBxynd
caTxnap Guprvknapu opkanu BoOKenaHTupuragwu
(dboHemanap OyHAaH MyCcTacHo);

B) Xap WKKWM Tungarm MaBXyd Maxcyc
Bepbanusatopnap  TMauMM  “Tyn”  KOHLENTU
TNINHrBOKOTHUTMB ManAOHUHW TalLKUI aTaau;

r) Maskyp MangoHga SOPOHN
(cHTakcemanap: c¢y3 Gupukmanapu, rannap
(coppa  Ba  KywMa rannap), AOMWHaHTaHu
(nekcemanap) Ba nepudpepusHU  TerMwnm
KOHCTUTYeHT (Mopdpemanap, ¢ppaseonornsmnap
Ba TeKCTeMa)nap TallKkun aTaau;

n) xap 6up tunga “Tyin’
GoFnunK MYJTOKOT YHUHT
MangoHuaarm MaBxy[
BOCMTacuga amanra owmpuniagu;

e) “tyn’ NNHIBOKOTHUTMB ManzoHu
BepbOanunsaTopnapu Gup-bupnapu ounaH
aXTUEXra Kypa Mabnym Aapaxaja CUHOHUMUK
MyHOocabaTnapra Kkupuwca-ga, ynap  Owup-
OupnapvHUHr ypHUHK Tynuk Goca onmawnaunap,
YYHKM ynapHUHT Tunga oup BaKTAa
MaBXyONMMIMHUHE  Ba MYyNoOKOTAa CUHOHUMINap
cudpatvaa  KynnaHUNUWWHUHE - acocuin  cababu

KoHUenTn owunaH
JTINHIBOKOTHUTUB
KOHCTUTYEHTNap

TVAIITYHOCAVIK

xaMm ynapga y3ura  xoc  dhapKnapuHuUHT
Sopnurngagup;

X) MHMn3 Ba y30ek Tunnapuaa “tyn’
KOHUenTn BepbanusatopnapuHn  MdoLanoByn
BOCMTanap  WHBapuaHT  Typnapu  yxwatl
(n3omopchmk) Ba  Hoyxwaw  (annomopduk)
XuxaTnapra ara: ynapHUHr yxwall Xuxatnapu
TUNNapga  PUBOXMAHMWLLIHUHT  YMYMITUCOHMWN
KOHYHUsiTnapura  aman  KunuHuwu  Gunad
TYLUYHTUPWIICA, YNapHWHT HOYXLUALL Xuxatnapu y
ékn Oy Tunga cysnoBuw/  €3yBUMNA@PHUHT
OeTakpop Tadhakkyp onamu OunaH, LUYHUHIOEK,
OyHOan TadakkypHUHT y3ura xoc Tun Gupnvknapm

OopKann BOKeNTaHTUupunnin OvnaH nsoxnaHagu;

3) KnécraHaéTtraH TMnnapga “Tyn”
KoHLenTu JIMHFBOKOTHUTUB ManaoHU
KOHCTUTYEHTNAPUHUHT  f03aKu  cmpyKmypacu

aHanuTUK Kypunuwra 9ra 6ynraH uWHrIM3 Ba
arrniTMHaTMB  Kypunuwra ara 6ynraH  y36ek
Tunnapugarn  Maexyd — Mofennap  acocupa
WwaknnaHraH 6ynub, ynap ysura xoc 6eTtakpop
Munnun Gupnuknap cudatuga Gup-bupnapuaaH
hapknaHcanap-ga, Mablym Ku4MK cemanap Ba
CeMaHTMK MabHo4yanapHu xucobra onmaraHga
ynap Y3napuvHUHI UWYKM  CTpyKTypacu OunaH
aespnu dapknaHmangnnap;

n) “ryn” KOHLenTn JNIMHIBOKOTHUTUB
ManagoHugarm anpum KOHCTUTYEHTNap
NNHrBOKYNbTypeManap BasudacuHn xam Gaxapa
onagwnap, YnapHUHP TIMHrBOKYNbTYPOMOrUK
XycycusiTriapura YKyB Ba Tapxuma
XapaéHnapuaa anoxuga 3bTMbOOp KapaTuw Ba
TUnnapgarv yaura xocnvknapHu obaaH ypraHuw
Ba Kepak VypuHnapga ynapHu Tapxumaza
TYNaKOHNMN akC 3TTMPULL MYXMM axamusTra ara.
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YOK: 41+(042)+408.0 ) )
HABOWIA ACAPJIAPU[A “CY3” KOHLIEMTU

THE CONCEPT “WORD” IN NAVOI'S WORKS
KOHUENT “CnoBoO” B NPOU3BEOEHUAX HABOU

H.Ymaposa'

—  O@aplly, munwyHocnuk Kaghedpacu doueHmu,

1
H.Ymapoga ¢urnonoaus haHnapu HOM300u.

AHHOMauus
Maskyp makonada Anuwep Haeoul acapnapu muconuda y3bek munuda “cy3” KOHEeNnmMuHUH2 ornam JIUCOHUU
MaH3apacu ughodacudaau y3uea xoc ypHu, 6y 6opadasu Mmusniul ea wapkKoHa Kapawniap, ywby KoHuenm 3amupudasu
MabHO 8a MasMyHnap ymymrawmacu xakuda c¢bukp topumunadu. HaeouliHuHz y3 acapnapuda moxusm ea xoduca
cugpamuda mascuchnaHzaH “cy3” bebaxo HebMam ea oflaMHUHZ Spanuwiuo Maexyonuau y bumnaH 3KaHnueu
bopacudazu Kapalwniapu maxnus KunuHaou.
Annotation
Using the works of Alisher Navoi as an example, this article examines the role of the concept "word" in expressing
the linguistic picture of the world in the Uzbek language, national and oriental views on this problem, generalizations
based on this concept of meaning and content. The author analyzes Navoi's views on the concept "word", described in
his works as an entity and event, as an invaluable good, in which the creation and existence of the Universe is
connected.
AHHOMauus
B daHHOU cmambe Ha npumepe rnpoussedeHull Anuwepa Hasou paccmampuearomcsi 80rpochkl pou KOHUenma
«CII080» 8 BbIpaXXeHUU 513bIKO8OU KapmuHbl Mupa Ha y36EeKCKOM Si3biKe, HauUOHallbHble U 80CMOYHbIE 832/1510bl Ha
OaHHyro npobnemy, obobujeHUss Ha OCHOBaHUU 3MO20 KOHUernma cMbicna u codepxaHus. AHanusupytomcs 832/150bl
Haesou Ha KoHUenm «crogoy, onucaHHbIl 8 e20 npou3sedeHUsIX 8 Ka4ecmeae cyuHocmu u cobbimusi, Kak Ha becyeHHoe

brazo, ¢ KomopbiM cesi3aHO co30aHue u cywecmeogaHue BeceneHHou.

TasiH4Y cy3 ea ubopanap: cy3, mus, HyYmkK, MabHo,

my3urima,MysioKom, cmepeomurli.

KOHUernm, udpoK, dHepaus, /IUCOHUU ea MeHmarl

Keywords and expressions: word, language, speech, meaning, concept, perception, energy, linguistic and

mental structure, communication, stereotype.

Knroyeebie cnoea u ebipaxeHusi: Criogo, A3bIK, peyb, 3HauyeHUe, KOHUernm, eocrpusmue, aHepaus, A3bikosasi U

MeHmarnkbHasi cmpykmypa, obweHue, cmepeomurt.

According to Rumi, “The word is the deed.
But he had no words. More precisely, there were
so many words that they were intertwined and
divided into innumerable pieces until they were
spoken. He listened to himself and clearly felt that
no word could contain the hellish flood and storm
that raged in his heart, and that every word was
powerless”[1; 156].

Regarding the word and its potential as an
energy reserve, P.A. Florensky says: “The word is
a powerful tool that balances energy ..., provides
balance. The word unites, coordinates energies
and, combining both energies, becomes a huge
energy phenomenon - a new reality in the world"
[2; 51]. In his view, energy is an act of knowing
the universe, not the form or meaning of a word.
Florensky refers to the being under two concepts
of energy and the person who perceives it.

A.A. Potebnya seeks the value of the word
in its vitality, action, and, if necessary, in its
energetic power. “Usually, we describe a word

based on its dictionary definition. This is
equivalent to describing what a plant looks like in
a herbarium”[3; 466]. But in such a description,
the real life of the word is overlooked. The original
goal of the linguist is to know the real life style of
the word. Only then can we imagine that language
has the power to activate thinking and, at the
same time, to express it.

In order to know the place of the word in
linguistic activity, its "energy power", in turn, we
need to imagine its inner form [4; 154].

"The word is a garment, the meaning is a
secret in it" (Jalaliddin Rumi). Navoi says about
this in one of his ghazals: Labidin ayru tushub
so’g uchun kitobatdin, Ne tong, libosin agar
mushkfom qildi hadis (G’S), which means the
following: “Yor labidan ayr(u)o tushgani bois
motam(so’g)da bo’lgan so’z yozuvda libosini qora
gilgan bo’lsa, ajablanish kerak emas. Chunki u yor
lablaridan ayriligda”.
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At first glance, it seems that the semantic
structure of a lexical concept may not be
understood at all. But in any case, through
observations, a semiotic device specific to the
concept is formed. In the words of Rumi: "Every
deprivation is an achievement," he said. Every
success is a deprivation” [1; 257].

Just as there are no mental structures in the
human mind that are deprived of the right to a
linguistic name, there is no language unit that
does not have the power to express any concept.
However, the system of linguistic naming and the
system of mental structures are completely
isomorphic  (exact repetition, homogeneity).
However, thinking and language, no matter how
independent and individual, are interdependent
phenomena [5; 44].

As Hakim Sanoi put it, “The word is both
hidden and in the field. But he likes to talk to me
more. When he speaks to me, | literally disappear
[6;26-27]". In this case, it is appropriate to
understand the disappearance of the word in the
sense of giving in to the influence of the word, the
meaning of the word is dived into the sea.

There is also the concept of "honesty of
speech" in the religious interpretation, that is, the
word was given only to our Prophet. The word
that is lawful for one is the word of God.

Well, how does Hazrat Navoi described the
word, and what concepts are in its essence? In
some of the criticisms of Mahbubul-qulub [7], he
gives exemplary ideas about the word and its
owner, the power of the word, the gentleness of
the word, the advantages of the true word, the
harm of the false word.

We can say that Alisher Navoi's views on
the etiquette of speech within the concept of
"word", which is mentioned in almost all his works,
but fully and consistently stated in "Mahbubul-
qulub”, embodies all aspects of the Uzbek
national dialogue. Sentences that describe the
etiquette of speech are folk proverbs at the level
of speech etiquette, aphorisms that reflect the
national character. For example: Befoyda so’zni
ko’p aytma va foydalig’ so’zni eshiturdin qaytma;
Chin so’zni yolg'ong’a chulg’ama, chin ayta olur
tilni yolg’'ong’a bulg’ama; Yolg’onchi kishi emas,
yolg'on aytmoq eranlar ishi emas; Oqil chindin
o'’zga demas, ammo barcha chinni ham demak
oqil ishi emas(MQ).

According to Professor S.M. Muminov: “It is
impossible to study the problem of communicative
behavior without taking into account the national
character, specific customs, values and traditions
of the nation. Because communication is an

TVAIITYHOCAVIK

integral part of the character of a nation, they are
closely linked” [8; 36].

Of the 127 reprimands in Mahbubul-qulub,
12 contain comments within the concept of the
word. Some ideas seem to be repeated in some
texts, but such stereotypical repetitions, although
similar to the previous ones, are not a repetition of
an exact thought, but in the form of a different
imagination, a different observation, and a
different expression. At this point, as the oriental
thinker put it, “... the muqallid cannot repeat my
words or follow them. They are abstract and
complex. | have said them a hundred times, each
time revealing a new meaning. But the basic
meaning is not clear to anyone, it is inviolable and
pure’[1; 259].

In our opinion, the main meaning, which is
not known to anyone, is inviolable and pure, is
located in the darkest part of the word concept for
us.

It should be noted that in this work of a
moral and didactic nature, the framework
structure of the concept of speech often implies
speech in speech reality, the speech process and
its consequences, the socio-functional aspects of
speech. It expresses the attitude to the active and
passive participants of the dialogue, describes the
properties of the word as an event, not the
essence. It emphasizes the universal cultural
features of the word concept.

The concept of "word" is also a common
concept for all nations. In all nations, “... the value
of the word is assessed differently. ... for Uzbeks,
the word is a jewel. The “word” in our
understanding is as precious as a ruby, a
diamond, or as sweet, bitter, savory, delicious,
creamy [9; 28].

The description of the word as its essence,
as mentioned above is also observed in the epic
Saddi Iskandariy. Navoi first compares the word
to the priceless pearl that first came out of the sea
of beings and to the bright star that rose from the
sky of creation.

For the person who intends to drink the
pure wine of the word, for the creative people, the
definition of the word is both an obligation and a
duty. He then admits that " in the human body, the
jewel of the soul is the word, and the word that
revives the dead body is the water of life. ™
Bashar zotida javhari jon ham ul, O’luk jismida obi
hayvon ham ul (SI)

Navoi creates a metaphorical interpretation
of the concept of the word that the word is the ore
of the soul, the water of life. According to Navoi,
the position of the word is higher not only in the
universe, but also above perception, which is
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expressed in the following byte: Biyikrak magom
ichra aflokdin, Ne aflokdin, vahmu idrokdin(SI).

For the word to be "an idea that floats from
the depths of human nature, to be the creator of
an idea," it must be a "means of thinking" and a
"feeder of thought." The motherhood of the word
is ensured by the inner form that stands at the
node that connects them. Therefore, finding the
inner form is necessary not only to understand the
meaning of words and sentences, but also to
follow the process of creation of novelty, the
process of meaning creation. While the “life” of a
word is recognized as its application, that is, its
adaptation to the various conditions of the text of
communication, “with the creation of any new
word, a new meaning and a new imagination
emerge. Therefore, it can be said that any word
first consists of three elements:

* a combination of sounds, that is, an
outward sign of meaning;

* imagination, i.e. the inner sign of meaning;

* meaning itself ” [10; 133].

As noted by A.A. Potebnya, these three
elements of the word were also recognized by
Alisher Navoi in his time. The poet describes the
transformation of the word from essence to event,
from possibility to reality, the formal and semantic
relation of the word as follows:

Vale gar tilab xalq ofatlarin, Kiyib savt ila
harf kisvatlarin (But the people wishing the people
well from the calamities wearing cloaks of letters
and sounds) - Element 1: the outward sign of
meaning;

Hulalkim jamolin mushakkal qilib (If he
beautifies the jamal with his ornate clothes) - 2nd
element: imagination, i.e. the inner sign of
meaning;

Ma’oniy duridin mukallal qilib (if the durru of
the meaning is dazzling with its jewels) - 3rd
element: the meaning itself (Sl).

Navoi imagines the appearance of the word
from its inner form, that is, the gradual realization
of the word from the imagination in linguistic
thinking, in the mind, in the speech as its revival,
and describes it in a beautiful way: Yuziga berib
zeb san’at bila, Solib zulfig’a tob digqat bila (SI).

Emphasizing the role of the word in
understanding the universe, Navoi emphasizes
that it existed before the creation of the world
around us: “So’z 0’z borligini ko’rsatmasdan ilgari
barcha narsa yo’qlik ichida gumdon bo’lib yotgan,
u paytda na falakdagi bu yetti gandil (sayyora) va
na to’'qgiz qabat baland osmon bor edi, hozir
olamda mavjud bo’lmish hamma narsa yo'q va
fagatgina olamni yo’qdan bor etgan fayzli, barakali
zotgina bor edi’(Sl). (there was a heaven, there is

nothing in the universe now, and there was only a
graceful, blessed being who created the universe
from nothing).

The poet consistently describes the fact that
the word, which is the grace of God to all beings
and mankind, was created from the breath of the
Almighty, and that the universe was created with
this breath. From that garden of the one and only
God, not only the garden, but the flower of truth,
came the breath of air before anyone else. Listen
and remember that breath was the word:
Burunroq nasimeki urdi nafas, Eshitgil nafaskim,
s0’z erdiyu bas(Sl).

While that breeze was blowing in secret, in
its absence, it opened in the flower of the universe
with hundreds of buds that had never been
opened before, and by the grace of this living
breeze it came to life. Navoi emphasizes that
nothing in existence existed before this breeze
and did not move. ... The mine of the books of
meaning, the mine of not only the earthly books,
but also of the heavenly books, is due to that
breeze.

According to the philosophical and religious
views underlying the universe and its creation, the
origin of the universe is the word. So the
existence of the Universe is in words. Navoi says
about this: The word comes first, then the world,
then the world, then the place with kavn(Ne
jahonki, kavn ila makon). Because if there is a
word “day”, there is a clean, if not powder (SS)
[11;19].

This means that the whole being was
created from a single call, "Day." "Day" is an
Arabic word meaning "be", "appear". Here Navoi
relies on the myth of the emergence of the world.
According to legend, God was the first to use the
word "appear" (day) to create the seven heavens
and the earth. Here the origin of the word is
pointed out. That is, the word came first, God's
call to "be" came, and a new world was created
from the world of small particles. If this divine
word had not come, the world would have been
left in a state of dust. The Creator of the universe
gave man the blessing of understanding and
speech, created him above all other creatures,
and ruled over the animate and inanimate world.

“The word is for those who need the word to
comprehend. What the need of the word of the
one who perceives without words remains. For
those who can understand, the heavens and the
earth are all words. Dunyo ham Qur’ondagi “Bo’l”
so’zidan bino bo’lgandir’[12; 17]. 36-suraning 82-
oyatida bu hagda shunday deyiladi: “Qachon
biron narsani iroda gilsa, Uning ishi “Bo’l” demoq,
xolos. Bas, u narsa bo'lur’[12; 445].
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